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In many parts of the world, the significance of religion has increased during the last 
years and decades. In the sociology of religion, the secularization thesis was the dominant 
framework for the interpretation of developments in the realm of religion for a long time. 
Meanwhile, other explanation patterns have become more prominent, such as the indivi-
dualization thesis and economic theories. The so-called “spatial turn” does not seem to 
have reached sociology of religion yet. In history of religion (religious studies), however, 
questions of spatiality and locality are being studied intensively.
Geography of religion has been regarded a diverse and incoherent field until recently. 
In the past years this has changed. Two directions of research have become apparent. One 
of them mainly considers social geographical problems and methods while the other has 
been influenced by the new cultural geography approach. Both should more frequently 
work with the above mentioned theoretical approaches of sociology of religion. Geography 
of religion must not, however, lose track of its main goal: it always has to point to the fact 
that all religious processes take place in space and have a spatial dimension.
Key words: Geography of religion, spatial turn, sociology of religion, religious 
science
Geografija religije – ponovno otkrivanje znanstvene
subdiscipline
Posljednjih desetljeća u mnogim dijelovima svijeta poraslo je značenje religije. U 
sociologiji religije sekularizacija je dugo vremena bila dominantno okvirno načelo za 
tumačenje razvoja religije. U međuvremenu dolaze do izražaja i drugi obrasci tumačenja, 
kao što su teza o individualizaciji i ekonomske teorije. Takozvani “prostorni obrat” (“spatial 
turn”) izgleda da još nije zahvatio sociologiju religije. Međutim, pitanja prostornosti i mjesta 
vrlo se intenzivno proučavaju kroz povijest religije (religijski studiji).
Geografija religije donedavno se smatrala raznolikim i nepovezanim područjem. 
Posljednjih godina to se izmijenilo. Uočavaju se dva smjera istraživanja. Jedan se, ugla-
vnom, bavi socijalno-geografskim problemima i metodama, dok je drugi pod utjecajem 
novog pristupa kulturne geografije. Oba bi češće trebala koristiti gore spomenute teorijske 
pristupe sociologije religije. Međutim, geografija religije ne smije izgubiti iz vidokruga 
svoj glavni cilj: uvijek treba ukazivati na činjenicu da se svi religijski procesi odvijaju u 
prostoru i imaju prostornu dimenziju.
Ključne riječi: geografija religije, “prostorni obrat”, sociologija religije, religijska 
znanost
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In (Western) Europe, the view is very widespread that religion is on the downward 
path: secularisation, empty churches, fading church membership, and dwindling church 
influence in society spontaneously come to one’s mind. The global view, however, reveals 
a very different picture. Increasingly, religion is considered to experience a revival or rena-
issance. The phenomenon of religion has changed its appearance considerably over the last 
decades. When geographers look at religion, they can only do so in close interdisciplinary 
interchange – as with most other geographic subdisciplines as well. For the geography 
of religion, the most important neighbouring disciplines are the sociology of religion and 
religious science. One could also add theology. Many scholars in the fields of sociology of 
religion and religious science are theologians, however, and work in Faculties of Theology. 
There are points of contact between theology and geography of religion in the fields of 
Practical Theology and Pastoral Theology (Henkel 2000, Scherz 2004).
Consequently, after a brief discussion about the changing view on the position of 
religion in society, this article will give an assessment of the most significant recent de-
velopments in these neighbouring disciplines and point out actual and potential links to 
the geography of religion. A survey of the most recent publications in the geography of 
religion and their evaluation follows in the second part. Emphasis will be on English and 
German literature without disregarding publications from other languages. At the end, 
a brief review of research on the geography of religion in Southeastern Europe will be 
included as well.
1 THE PLACE OF RELIGION IN SOCIETY
In pre-modern societies, religion had a central and undisputed place in life with an 
obvious impact on most sectors of public life. The European Enlightenment triggered off 
a process of expelling religion from this central position. In the mid-1960s, the American 
theologian Harvey Cox (1965) in his book “The secular city” postulated that the emergen-
ce of the urban civilization and the collapse of traditional religion were the dominating 
characteristics of his time and that they were closely linked. He had taken up the thesis 
of the German sociologist Max Weber who saw the development of Western European 
society as an irreversible process of secularization. The predominance of a purpose-driven 
decision-making, the “occidental rationalism”, would eventually lead to an “Entzauberung” 
(disenchantment) of the world and finally to a complete disappearance of religion. And this 
movement, according to Cox, had its roots in urban centres. Shortly after Cox, Peter L. 
Berger (1967) published his influential study “The Sacred Canopy”. More demanding in 
style than Cox’s popularly written book, this study tries to give theoretical explanations for 
secularization. Berger considers it to be a process by which parts of society and sections of 
culture are released from the domination of religious institutions and symbols. This process 
can be observed historically primarily in the industrialized Western societies and most 
clearly in Protestantism. Its deeper roots lie, however, in Judaism, where in ancient times, 
according to Berger, God was radically transcended and where ethics were rationalized.
Most of the ensuing empirical studies agreed on the decreasing significance of religion. 
For Germany, for instance, it was observed that the ties of people to the two established 
churches, the Protestant and the Roman Catholic Church have weakened significantly 
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during the last decades (Henkel 1988, 2001a). Corresponding data for other European 
countries have been collected and interpreted, among others by Martin (1978). For him, 
this development correlates with the historical and political changes in these countries. 
Simultaneously, the intensity of religious convictions has decreased in Western European 
countries (Dogan 1995). A statistical correlation between strong religious convictions 
and individual or common religious practice has been confirmed by many sociological 
studies.
During the last years, new doubts about the secularization thesis have been loudly 
voiced. Apart from new theoretical approaches towards the phenomenon of religion (see 
below), worldwide political changes have contributed to this. Even though it has never been 
explicitly stated that the secularization thesis claims worldwide validity, this has always 
been implied. With the Iranian Revolution in 1979 doubting voices were raised against 
the undisputed assumption of a natural relationship of modernization and secularization. 
The territorial spreading of Islam that followed and international terrorism which claims 
to be linked to religious values give support to these criticizing voices. The other major 
religions have also experienced growing fundamentalism. The geographical implications 
of fundamentalism in Islam, Christianity, Hinduism, Sikhism and Judaism have been in-
vestigated by Stump (2000). On the global scale, there are not only these often violent and 
therefore negative religious manifestations that hint at a worldwide renaissance of religion, 
however. Remarkable religious changes have also happened in Latin America over the last 
decades. Here, through many centuries the Roman Catholic Church has held some kind 
of monopoly on religion. Recently it has lost a considerable number of its members. This 
may have been caused by its monolithic make-up due to its predominance over centuries 
as well as its strong linkage to the governments which undermined the credibility of the 
church especially in dictatorial states. On the other hand, there has been a strong growth 
among Pentecostal, Charismatic and Evangelical churches. This continent is not at all 
experiencing secularization but rather a transformation towards Protestantism (Stoll 1990). 
Similarly detailed studies for Sub-Saharan Africa would be very desirable. Equal dynamics 
can, however, be observed in Africa as well. Again, the new rise does not take place in the 
traditional “mission churches” (Henkel 1989) but in the more Charismatic, Pentecostal 
and Evangelical churches. In comparison to most European countries, regular church 
attendance is on average considerably higher, so it is well justified to call Black Africa a 
Christian continent (Henkel 1986) – contrary to the still prevailing dominating view.
Similar changes like those in Latin America and Black Africa can be seen in some 
parts of Southeast Asia. In all these parts of the world, one could argue, modernization 
hasn’t yet fully taken grip and correspondingly secularization has not set in yet. This ar-
gument is contradicted by the fact that these new religious movements are mainly carried 
by the better educated groups of society that are leaning towards Western thinking. The 
religious innovations have generally originated from the big cities which, at the same time, 
are considered to be the starting point of secularization.
The religious landscape of the USA, finally, is extremely difficult to explain when 
applying the secularization thesis. In contrast to all European countries with the excepti-
on of France, the US have a strict, constitutionally ruled separation of church and state. 
Personal membership in a church is on a totally voluntary basis and not determined by 
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“geographical destiny of birth” (Geipel 1996,120). Therefore all churches in the USA are 
financially independent from the State and self-reliable. Berger has observed that Ameri-
can churches are characterised by an “inner secularization” which only marginally differs 
from secularization in Europe. All recent relevant comparative studies, however, show 
that religion is much more present in the US-American society than in European countries 
(e.g. Studies of the International Social Service Programme and the World Value Survey, 
compiled e.g. in Höllinger 1996). This is equally true for religious belief and practice. 
Following the secularization thesis, the secularization process should be most advanced in 
the US because it has a leading position in modernization. But the number of people who 
belong to a religious organization has increased in the US from 17% (1776) to 62% (1980). 
Finke and Stark (1992) consequently coined the term the “churching of America”. 
Among the parts of the world under Christian or Islamic influence only Europe remains 
as a continent with considerable secularization1. From all the parts of the world that were, 
over many centuries, influenced and formed by the Christian or Islamic faiths, only Europe 
seems to be left with secularization having gained considerable ground. This observation 
coincides with the findings of Beyer (2001) who from his different studies draws the con-
clusion that the globalization process has had a positive impact on the spreading of religion 
rather than a negative one as one would to expect. From the global viewpoint, therefore, 
the state of religion in Europe appears to be a deviation from the general tendency which 
also implies that Europe’s influence as a centre of intellectual innovation exporting ideas 
throughout the world is in decline at least in this area.
But even in the different countries of Europe the situation is not the same. There are 
considerable discrepancies between strongly secularized countries such as the Netherlands 
or East Germany and e.g. Ireland and Poland which continue to have a strong religious 
framework (cf. Knippenberg 1998, Denz 2000). Especially when looking at Eastern 
Europe, one frequently talks about a “return of religion” since 1989/90. In many Southe-
astern and Eastern European countries, church buildings that had been closed for a long 
time or used otherwise have been reopened; religious groups are gaining more influence 
on politics while religious beliefs and practices are on the increase (Tomka & Zulehner 
2000, Pollack 1998). For Western Europe, the French sociologist Hervieu-Léger (1993) 
observes a certain “loss of religion” but she refuses to apply the term secularization. And 
she also sees a “new flourishing of faith” in many different manifestations, set off by a 
search for deeper meaning in life which apparently cannot be offered by the modernist 
ideology of progress.
2 SOCIOLOGY OF RELIGION, DEFINITIONS AND INTERPRETATIONS
The secularization thesis is meanwhile no longer applied by some of its former repre-
sentatives such as Cox (1995) and Berger (1999). Cox felt to revise his former view when 
faced with the rapid growth of the Pentecostal–Charismatic Christian movement, while 
Berger now speaks of a process of “desecularization”. Thomas Luckmann (1967) who has 
carried out his studies mainly in the USA only applies the term secularization to society 
as a whole and strongly denies its validity for the individual. Against the secularization 
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thesis he puts forward the individualization thesis: in his book “The Invisible Religion” he 
points out that religion does not just disappear; rather, it changes its form of expression. 
Churches and other religious organizations lose ground whenever a transformation of the 
predominant appearance of religion in society can be observed. Religion becomes more 
private. Dogmatic systems following church guidelines become increasingly less accepted 
and are being replaced by “patchwork-religions”, often syncretistic and individually made 
up. Like other organizations in society (e.g. political parties and trade unions), the churches 
experience how people lose confidence in them without abandoning their religious beli-
efs. This new development made Davie (1994) coin the catch phrase “believing without 
belonging” with regard to Great Britain.
Luckmann’s criticism of the secularization thesis is based on a functional definition 
of the term religion. Religion for him covers a very wide field and he can still see it where 
others only talk of its disappearance. For him, religion is an anthropological feature of 
human life. His functional definition2 does not look at “religion per se”. It is rather traced 
and measured by its impact in and on society. A substantial definition, in contrast, will 
always try to define the exact nature and characteristics of religion and often presumes 
a duality between profane everyday life and “the sacred” (M. Eliade) or “the numinose” 
(R. Otto). One of the problems with the substantial definition is its Eurocentrism. In most 
non-Western cultures, profane and religious matters are inextricably interwoven and very 
hard or impossible to separate.
The individualization thesis often implies that the process of modernization leads to a 
withdrawal of religion from public life into a private niche. It has been convincingly shown 
by Casanova (1994) that the opposite is happening in Spain, Poland, Brazil and the USA. 
In these countries, he rather notices a deprivatization of religion. Also as a “public matter”, 
religion hasn’t reached the end of the road, it is finding a new role, though. Undoubtedly, 
plurality in religion is constantly increasing worldwide. The spreading globalization with 
its new means of communication and its migration streams brings religious movements 
that in the past had been confined to certain parts of the earth into other regions of the 
world as well. Due to this development, explanatory models influenced by on economic 
thinking which pay more attention to the increasing plurality in religion(s) than does the 
secularization thesis are gaining ground. These approaches imply that religion is control-
led by similar mechanisms as the economy: religious needs create a demand that asks for 
adequate supply. A market of religions emerges which is ruled by the laws of competiti-
on. Religious supplies are able to focus on the needs of certain target groups or “market 
segments”. The economic approach applied to religion was first developed in the USA. 
Because of the historic church-state separation in the USA, no “religious monopolies” 
could develop as they did in most European countries (or, like in Germany, “duopolies“) 
with hardly any room for competition left. For the advocates of the economic approach 
(e.g. Iannacone et al. 1997), the explanation of the fact that in the USA individual as well 
as social religious life is much stronger than in most European countries is to be found 
here. To say it more directly, the more established churches in Europe were never com-
pelled to serve the religious needs and desires of their members because there was hardly 
any competition. Furthermore, the strong ties between church and state guaranteed that 
competitors could not gain a foothold. “De-churching” will only be stopped or reverted 
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when and if a free religious market without any state-strings can emerge. Opponents of 
this economic approach insist, however, that religious competition cannot strengthen 
religion’s position in society but will, on the contrary, weaken it because competition as 
such is rooted in human profane thinking and so discredits religion’s claim to be of godly, 
transcendental nature (Bruce 2002).
The sociology of religion has seen very stimulating debates on a high theoretical 
level during the last decades. It seems, however, that the so-called “spatial turn” that 
has found widespread acceptance throughout the social sciences has not yet reached this 
sector of sociology. It is self-evident that all changes in human society do not take place 
in an abstract vacuum but are inevitably linked to a definite geographical place or space. 
A certain place or space is not just the setting for the event by chance. Neither is it only a 
scenery. First, there is always a reason why an event (in the sense of a historical or political 
process) takes place (!) here and not somewhere else. Second, the properties of this place 
or space has an effect on the course of the event, and third, the event will change or at 
least influence the place/space. The events and processes referred to here are not confined 
to visible, physiognomically measurable phenomena. They include social and political 
structures which characterise this particular place/space. Although it is true that space as 
such is not an explanans for political, social or economical processes. But it is also true 
that it must never be neglected when we try to understand or to explain developments. 
Neglect might lead to wrong conclusions. “ ‘The spatial’ is not just an outcome; it is also 
part of the explanation … It is not just that the spatial is socially constructed; the social is 
spatially constructed too” (Massey & Allen 1984, 4).
Such conclusions are not only drawn by geographers. Also a self-critical sociologist 
says, “Von wenigen Ausnahmen abgesehen begriff und begreift sich ‚Soziologie‘ als 
eine raumlose Wissenschaft … Makrotheorien ‚schweben‘ ohnehin meist frei im Raum; 
Mikrotheorien berücksichtigen nur in Ausnahmefällenden Raum über darin gelagerte 
Sachen oder Menschen in ihrer Leiblichkeit (‚physikalischer Raum‘, Platz) oder gar über 
soziale Strukturen der Nutzung, Gestaltung oder Kommunikation (‚sozialer Raum‘, Ort)“3 
(Dangschat 1994, 336, emphases original). This also applies to the phenomenon religion: 
new religions, religious movements, churches and other religious organizations, but also 
“non-religiosity” start and grow big in definite places or regions. They spread into certain 
areas, whereas into others they don’t. Their diffusion is linked to certain preconditions, 
an intellectual, political, economic and social network favourable for the acceptance of 
these new movements. Distance strongly matters, too: like any other information, religious 
messages and movements have to be transmitted from one place to the other before they 
can be accepted there4.
3 RELIGIOUS SCIENCE: MOVING FROM THE STUDY OF MUTUAL
RELATIONS BETWEEN RELIGION AND PLACES/SPACES TO
STUDIES OF LOCAL RELIGIONS
In contrast to the sociology of religion, religious science, initially a historical 
science (“history of religion”), almost from its very beginning included the spa-
11
Reinhard Henkel – Geography of Religion – Rediscovering a Subdiscipline
tial dimension. In many textbooks of religious science, one can find a chapter on 
“geography of religion” (next to “psychology of religion”, “ethnology of religion” 
etc.). The task attributed to the geography of religion very often is to investigate the 
interrelation of religion and landscape/space/”geographical environment”. We must 
distinguish between two opposite approaches (so e.g. according to Hock 2002, 146ff. 
and Kippenberg/von Stuckrad 2003, 114ff.): the shaping and making of the environ-
ment under the influence of religion (shaping of the environment), and the shaping of 
religion under the influence of the environment (environment dependence). Religious 
scientists could not avoid looking more closely at the question of location and other 
spatial factors, in particular when investigating “holy places”. The comprehensive 
study by Turner (1979) on this topic could be very helpful for geographers but has, 
unfortunately, only been paid little notice to. He distinguishes holy places by their 
historic or phenomenological appearance: the “church/temple” and the “assembly 
place for the believers”.
Studies concerning the shaping of the environment are mainly done by ge-
ographers while those concerning environmental dependence are looked into by 
scientists of religion. Each science has its own adequate instruments for either 
question. Some of the investigations done by religious scientists about environment 
dependence occasionally are not free of deterministic, particularly geo-determi-
nistic ideas. Such an approach does not comply with the complexity of modern 
religious systems.
In the last years, religious scientists have been exploring a topic which is discussed 
under different headings: “studying local religions”, “localization of religion”5 “religion 
and locality”6. Research here focuses on religious communities and congregations in 
one particular city, a certain urban or rural district. Each congregation is registered and 
described with special emphasis on its history and its significance for that particular 
city. The term “mapping” which usually is used in this context comprises far more 
than just a cartographic mapping and description. It implies “placing in a particular 
spatial as well as historical/social context”. Germany and Switzerland have seen quite 
a large number of studies like these during the past years (e.g. Ch. Baumann 2000a, 
Bernasko/Rech 2003, Cyranka/Obst 2001, Grünberg et al. 1995, Rademacher/Grübel 
2003, re.form Leipzig 2003, Ruttmann 1995). These studies are following different 
concepts but all of them place religious organizations in a local/regional context and 
thus focus on the spatial dimension. The spatial aspect is a crucial point in detailed 
studies on immigrant religions. The question how they change and are practised in 
a new environment is of particular interest. Buddhist and Hindu communities in 
Germany and Hindu communities in the Caribbean were studied by M. Baumann 
(2000 and 2003) especially focusing on the question how religious groups are getting 
organized in a diaspora situation, how they adjust to a new surrounding and at the 
same time change it for instance by constructing new religious buildings. When im-
migrant religious groups claim public space, often problems will arise subsequently. 
This usually happens when mosques are built (Schmitt 2003), but also the opening of 
the first Hindu temple in Germany in Hamm, Westphalia, in July 2002, raised public 
concern (Baumann et al. 2003).
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4 THE PLACE OF RELIGIONS IN GEOGRAPHY 
Human geography emphasises that there is a spatial aspect in every structure or pro-
cess investigated by human or social sciences. As a constituent part of human geography, 
geography of religion wants to record religious phenomena and processes, describe, explain 
and understand them and finally identify the determining factors. This is not primarily 
a historic approach. Geography looks at the present and tries to explain phenomena in 
their spatial dimension. It has to draw on their histories, however, because everything we 
observe has come into being.
What then is the significance, the place of religion in geography? This is not the 
right place to depict the early stages of geography of religion. They have been described 
extensively e.g. by Schwind (1975), Sopher (1981), Büttner (1985), Kong (1990), Claval 
(1992), Park (1994), Rinschede (1999) and Henkel (2001b). Geographers who have looked 
at the phenomenon of religion have done so far more frequently from the viewpoint of 
religious science than from a religious-sociological approach which is more theory based7. 
Those researchers e.g. who investigate sacred places as physiognomically conceivable 
phenomena in a geographic surrounding tend to feel closer to religious science – if they 
are identifying with religion at all. The “Bochum Modell” by Büttner (1985, 41ff.) presents 
one of the few independent theoretical approaches in the geography of religion. However, 
this model, too, sticks to the fact that in the dialectical religion-environment relationship, 
there is besides (or below) the religious and the social levels (“level of religious entities”) 
an “indicator-level” which is defined as a “level of physiognomic, tangible indicators 
created by the religious groups and the natural environment”(p.45). It was Büttner’s aim 
to analyse the mutual interdepence between those three levels. Unfortunately he only 
partially succeeded in applying his concept to his empirical study of the religious group 
of the Waldensians (Northern Italy) and to two Moravian settlements.
In her survey on the literature of the geography of religion (however only in En-
glish), Kong (2001a) concludes that the frequently heard judgement of the subdiscipline 
being “a field in disarray” (Tuan 1976, 271), “a diverse and fragmented endeavour within 
geography” (Stump 1986, 1) characterised by “lack of coherence” (Sopher 1981, 510) is 
no longer valid today. According to her judgement it is on the contrary “… in fact distin-
guished by rich diversity, yet simultaneously significant coherence , albeit a theoretical 
coherence that I read into the range of empirical work from a posteriori position” (Kong 
2001a, 212). This great diversity is also clearly reflected in the two most recent textbooks 
of the geography of religion written by Park (1994) and Rinschede (1999). Their contents 
basically read “religion and …” (politics, population, economy, environment, settlement 
etc). This shows that religious ideas and phenomena are closely connected with genuine 
geographical problems. The great variety of topics dealt with in the first ten volumes of 
the interdisciplinary book series GEOGRAPHIA RELIGIONUM also proves this. Kong 
(p. 212) goes on: “… religion deserves to be acknowledged fully and in like manner 
alongside race, class and gender in geographical analysis. Most significantly, I underline 
the geographic significance of examining religion, not least in the intersection of sacred 
and secular forces in the making of place … the separation between sacred and secular is 
more fluid than rigid”. In his review of the latest research in the field of social geography,
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Peach (2002, 255) strongly supports this judgement: “…religion seems destined to become 
the new area for social geographical research in the first decade of the twenty-first centu-
ry.” In his main point he makes globalization responsible for the fact that many people, 
particularly migrants, identify more intensely with their religion and its rituals than with 
their ethnicity.
There are, roughly speaking, two directions into which the geography of religion 
has been developing in the last years8. They correspond with the two developments Peach 
(1999) observes in social geographical research in general: “rigid”, concrete studies which 
are closer to empirical socio-religious research (“old social geography”, the “Caliban 
School” according to Peach) on the one hand and post-modern studies which follow the 
New Cultural Geography (the “Hamlet School”).
The first track is reflected in two atlases of religion by Knippenberg (1992) and Henkel 
(2001a). Both are not merely atlases, they rather give a historical-spatial interpretation of 
the religious landscape of the Netherlands and Germany. The book on Catholics in France 
by Bertrand/Muller (2002) must also be counted among this group. The studies of these 
authors follow the school of French “géographie religieuse” which were stimulated by the 
religious sociological investigations by Le Bras (1955) and Boulard/Remy (1968). “Sub-
stantial” is also the mapping of the more than 1000 officially registered mosques, Hindu 
mandirs and Sikh gurdwaras in England (Peach 2000) which have changed the cultural 
landscape. Mainly and especially the cities which, as pointed out before, are considered to 
be most secularized (= nonreligious) have become the focal points for important changes 
in the religious structures. Ley/Martin (1993) found a close interdependence between 
gentrification and secularization for Vancouver. Religious habits change with a change in 
lifestyle. In a study on Belfast, Livingstone et al. (1998) establish a connection between 
religious and political behaviour. Confronted, however, with great religious diversity, 
they also point out the danger of a bipolar view of the problems. Social problems in ur-
ban centres may well be related to the prevalent ethical values in society which again are 
frequently linked to religious attitudes (Pacione 1990 and 19999). Some of these works 
have been carried out in a similar way as the above mentioned recent local studies. They 
are primarily based on the evaluation of quantitative data.
The second stream in recent literature on geography of religion might be called 
postmodern and New Cultural Geography-based. First and foremost, the various studies 
by Kong (1993a and b, 1996, 2001b and 2002) deserve to be named here. Her research is 
focusing on the meaning of religious buildings such as churches, temples etc. for people’s 
identity, and the spatial behaviour of believers including occasional conflicts with the 
political administration. Religious “(cultural) landscapes“ on different scales and their 
symbols are also being looked into by the following studies: Graham (1994, 1998), Mac-
donald (2002), Nagar (1997), Naylor/Ryan (2002), Palmer (2002), Raivo (1997, 2002), 
Sahr (2001), Valins (2000, 2003) and Vincent/Warf (2002). They all in a way follow the 
thoughts of Tuan (1978) which belong into the tradition of humanistic geography.
Most astonishingly, little attention is paid to religious phenomena in present main-
stream research of cultural geography as can be observed in standard books on the topic 
such as Daniels et al. (2001), Gebhardt et al. (2003), Mitchell (2000). This was different in 
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the “old cultural geography”. The textbooks by Bergman (1995), de Blij/Murphy (1999), 
Jordan et al. (1997) and Rubenstein (1999) e.g. all include among their 10 to 14 chapters 
one chapter on religion10. The reader compiled by Mikesell/Wagner, which is considered 
a basic writing of the Berkeley School of (old) cultural geography, contains an essay by 
Fickeler (1962) translated into English. This essay was first published in the first volume 
of Carl Troll’s newly founded “Erdkunde” in 1947. Only very few essays by German 
geographers – apart from Christaller’s “central places” – were published in the US and 
had an impact on American geography after World War II. One gets the impression that 
many “new” cultural geographers (as well as some “old” and other geographers) strictly 
avoid the topic of religion. Is this still a reflex on the presumption that enlightenment, 
modernism, secularization and scientific thinking are incompatible? The philosophical 
and historical scientific works of Livingstone (e.g. 1994, 1998, 2003) throw a fresh light 
on some crusty viewpoints. On the other hand, the thematic issue “Space and Religion” of 
the “International Journal of Urban and Regional Research” (Hervieu-Léger 2002) does 
not have a single geographer among its authors. Religion certainly has its place in what 
is usually understood by “culture” - unless you want to take up again the old distinction 
between ‘Kultur’ (culture) and ‘Kultus’ (worship, cult) formerly stressed by German 
history of religion - and has to be dealt with appropriately in human geography. It still 
needs further investigation to answer the question if there is a definite connection between 
religion as a well accepted topic of geographical research in US American geography and 
the above mentioned greater importance of religion in the US American society. After all, 
two “specialty groups” working in this field (“Geography of Religions and Belief Systems 
– GORABS and “Geography of the Bible”) of the Association of American Geographers 
have been in existence for a long time.
Conferences on geography of religion have been organized on an international level 
by the two comitees “History of Geographical Thought” (Wardenga/Wilczynski 1998) and 
“The cultural approach in geography” (Actas…1999) of the International Geographical 
Union (IGU). In Germany, efforts are being made to give this topic a wider publicity by 
the working group “geography of religion” within the German Society of Geography. 
This group has been in existence for more than 20 years (Henkel 1998) and recently held 
conference on the topics “Religion - Culture - Territory” (Regensburg 2001), “The City 
and Religion” (Conference of German-speaking geographers in Leipzig 2001), “Religion 
– Culture - Migration” (Mainz 2002) and “The New Temples of the Postmodern” (Con-
ference of German-speaking geographers in Berne 2003). A project on “The changing 
religious landscape of Europe” with conferences held in Heidelberg (2003), Amsterdam 
(2004) and Prague (2005) has been started comparing the religious situation in ten Euro-
pean countries (Knippenberg 2005).
Some further research fields that have been studied in recent years from various 
perspectives and in various methods should also be mentioned here. One of the most 
frequently studied topic is the religious behaviour of immigrants. It mainly focuses on 
the presence of Islam in the Western world (Vertovec/Peach 1997, Dwyer 1999, Dunn 
2001, Büchner 2000, Schaffer/Thieme 2001, Schmitt 2003). Religious aspects of other 
migration movements are looked at by Numrich (1997), Kruse/Lerner (2000), Chivallon 
(2001), Beatty/Ley (2003) and Henkel (2002). They are primarily studying the religious 
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structures of the immigrant communities and discuss the question whether these are of 
help or hindrance for their integration into the host societies.
Religious tourism still remains a field of research for geographers, although it has lost 
momentum compared to the 1980s and early 1990s (e.g. Bhardwaj/Rinschede 1988, No-
lan/Nolan 1989, Rinschede/Bhardwaj 1990, Bhardwaj et al. 1994). Prorok (2003) recently 
focused on pilgrimage sites of non-Christians in America. The book series PEREGRINUS 
CRACOVENSIS which meanwhile comprises 13 volumes (in Polish and English) strongly 
concentrates on Roman Catholic pilgrimages, mainly in Poland. It is edited by the only 
University Chair worldwide for the geography of religion at the University of Krakow 
in Poland. This in turn is an expression of the regained strength of religion in Eastern 
Europe after 1990. Increasing attention is also given to pseudo- or substitute religious 
pilgrimages and to those where religious and profane aims are overlapping11 (Davidson 
et al. 1990, Zelinsky 1990, Graham/Murray 1997, Szkółka 2000, Kruse 2003). A (so far) 
very unusual contribution was written by Slater (2004) which almost has the character 
of a confession.
In the meantime, numerous studies have been made also by geographers on the changes 
of the religious landscape in Central and Eastern Europe after 1990. Russia (Krindatch 
1996, Sidorov 2000a and b, 2003, Kotin/Krindatch 2005), the Czech Republic (Havliček 
2005), Slovakia (Očovský 1996, Matlovič 2002), Poland (Bilska-Wodecka 2005) and Be-
larus (Richard 1996) have been looked into. Special attention has been paid to the Ukraine 
(Krindatch 2003, 2005) which is a country where Roman Catholic Christianity meets 
Orthodox Christianity. Questions related to the philosophy and theory of science when 
assessing geographical research on religion are discussed from a Christian perspective in 
several papers (among others, Ley 1998, Livingstone 1998 and Wallace 1998) presented 
at a conference on “Geography and Worldview” and in a thematic issue on “Geography 
in Christian perspective” (Curry 2002).
There is one area of study which is hardly represented in religious geographical, 
especially Continental European, research at all. This is the complex of environmental 
ethics and ecological theology. This is surprising especially in the light of the fact that 
the relation between humans and their environment has always been a central subject in 
geography which is itself a “interdisciplinary discipline” located somewhere between 
the natural and the social/human sciences. In the English speaking world, however, there 
are a few geographers who have dealt with the issue a Christian perspective (Park 1992, 
Bjelland 2002, Livingstone 2002).
5 GEOGRAPHY OF RELIGION IN SOUTHEASTERN EUROPE
In contrast to other social scientists, few geographers seem to have dealt with questi-
ons of religions in Southeastern Europe12. Some exceptions are the studies of the spatial 
distribution of religious groups by Pechoux (1989), Kocsis (1997), Stojmilov (2000) 
and Ipatiov (2004) and investigation of the demographic development in the Diocese of 
Gospić-Senj (Croatia) by Pejnović (2004). Pilgrimages to Marian shrines in Croatia were 
studied by Mirković (1996). The by far most important place of pilgrimage in the region, 
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Međugorje in Western Herzegovina, was studied by several authors (Vukonić 1996, 145ff., 
Gormsen/Hassel 1996 and Jurkovich/Gesler 1997). It could be observed here that since 
the war in Bosnia in the early 1990s, the number of visitors has grown considerably. In 
Southeastern Europe, religious adherence often is closely linked to nationality and ethni-
city. Although frequently the wars of the 1990s in ex-Yugoslavia have been depicted as 
religious wars, this is not what they were (Iveković 2002, 534). There is, however, scope 
for studies on religious change in this region in which geographers could be involved. The 
very link between nationality, religion and territoriality could be investigated theoretical 
as well as empirically. In Croatia, many new Roman Catholic churches have been built 
after 1995 which goes along with the regained strong position of the Catholic Church in 
society. This process including the church sites chosen could be a topic of investigation. 
On the other hand, religious pluralisation can be observed as a consequence of globali-
zation and Europeanization in a country which was strongly isolated for several years in 
political terms.
CONCLUSION
What is a geography of religion for Europe going to look like in the future? There 
are strong indications that there will be two major changes in the religious landscape 
with great impact and challenge to geographical research: first, an “Americanization” 
is going to take place and will lead to a great diversification (Henkel 2004). Geography 
will primarily be involved by looking at the various aspects of immigrant religion and its 
interdependence with religious life traditionally practiced in this region. New religious 
teachings and practices may, on the one hand, have a proselytising effect, but at the same 
time they are also subject to the process of inculturation. 
Secondly, with the continuing unification of Europe, a Europeanization of the reli-
gious landscape can be expected. The relationship between churches and other religious 
organizations on the one hand and the national state on the other has found its own indi-
vidual pattern in each country. Although it is intended to let the religious sector remain a 
matter of the individual member state, in an even more coherent European Union a certain 
harmonization in the religion-state relations is very likely to take place. More detailed kno-
wledge about one another and more frequent communication are only some of the reasons 
for this conclusion. In these studies, methods from the “Caliban” as well as the “Hamlet” 
school (see above) can be likewise applied. It is of great importance, however, – maybe 
even more so than for other geographical subdisciplines – that geography of religion be 
in close contact with neighbouring disciplines and incorporate their findings, especially 
from religious science and sociology of religion. Refusing interdisciplinary cooperation 
is less appropriate today than ever.
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NOTES
1. For those parts of the world where other religions dominate, new approaches must be found. The terms “religion” 
and “secularization” may not be applicable here. Cf. the observations on India by Bergunder (2001,227f).
2. See the survey of the different definitions of religion by Kehrer (1998).
3. „With a few exceptions, ‘sociology’  has seen itself in the past and in the present as a spaceless science … 
macrotheories tend to float freely through space, microtheories only very rarely take into account space by 
identifying the location of objects, the physical existence of people (‘physical space’, site), or even social 
structures deriving from using, shaping or communicating in a certain locality (‘social space’, place)” (tran-
slation R.H.).
4. There is a remarkable exception of the „space-blindness“ in the sociology of religion: The special issue on 
the geography of religion of the religious-sociological journal “Social Compass” (Dory 1993).
5. “The globalization and the localization of religion” was the topic of the 3rd conference of the European As-
sociation for the Study of Religion in May 2003 in Bergen/Norway. The Working Group on the Sociology of 
Religion within the Deutsche Gesellschaft für Soziologie had its annual meeting in December 2004 on the 
topic “Religions in public space”.
6. This is the title of a research programme at the Dept. of Theology and Religious Studies, University of Leeds 
(GB) led by Kim Knott (cf. Knott 1998 and 2000). This institute offers regular courses on this topic as a part 
of its master’s programme.
7. An early exception from this tendency are the social geographic studies by Hahn (e.g. 1958) which are closely 
in line with Max Weber.
8. cf. also latest publications on the website of the working group „Religionsgeographie“ (part of Deutsche 
Gesellschaft für Geographie) www.religionsgeographie.de.
9. This article was the starting point for an interesting discussion on the justification and the goals of the geo-
graphy of religion in the same Journal (Scottish Geographical Journal 116, 2000, 59-68).
10. Following the tradition of the old cultural geography, Zelinsky (2001) presents a survey on the uniqueness 
of the religious landscape of the US.
11. An early study of this genre was the article on Sacre-Coeur in Paris by Harvey (1979).
12. This is just a brief and certainly incomplete survey on the topic. It could also serve as an encouragement to 
further research.
REFERENCES
Aay, H., Griffioen, S. (eds.) 1998: Geography and worldview: a Christian reconnaissance. Lanham, Md. 
Actas del Coloquio Internacional “Geografía de las religiones“, Grupo de Estudio Aproximación Cultural en 
Geografía (Study Group on the Cultural Approach in Geography of the International Geographers Union, 
IGU), Universidad Católica de Santa Fe, Argentina, 11 al 15 de Mayo, 1999.
Baumann, Ch. (ed.) 2000: Religionen in Basel-Stadt und Basel-Landschaft. Führer durch das religiöse Basel. 
Basel.
Baumann, M. 2000: Migration – Religion – Integration. Buddhistische Vietnamesen und hinduistische Tamilen 
in Deutschland. Marburg.
Baumann, M. 2003: Alte Götter in neuer Heimat. Religionswissenschaftliche Analyse zu Diaspora am Beispiel 
von Hindus auf Trinidad. Marburg.
18
Hrvatski geografski glasnik 67/1 (2005.)
Baumann, M., Luchesi, B., Wilke, A. (eds.) 2003: Tempel und Tamilen in zweiter Heimat: Hindus aus Sri Lanka 
im deutschsprachigen und skandinavischem Raum. Würzburg.
Beatty, L., Ley, D. 2003: The German immigrant church in Vancouver. Service provision and identity formation. 
Die Erde 134, 3-22.
Berger, P.L. 1967: The sacred canopy. Elements of a sociological theory of religion. Garden City, N.Y.
Berger, P.L. (ed.) 1999: The desecularization of the world: resurgent religion and world politics. Grand Rapids, 
Mich.
Bergman, E.F. 1995: Human geography. Cultures, connections, and landscapes. Englewood-Cliffs, N.J.
Bergunder, M. 2001: Säkularisierung und religiöser Pluralismus in Deutschland aus Sicht der Religionssozio-
logie. In: Cyranka/Obst, 213-252. 
Bernasko, A., S. Rech 2003: Religionen der Welt. Gemeinden und Aktivitäten in der Stadt Frankfurt am Main, 
2. Aufl. Frankfurt a.M.
Bertrand, J.-R., Muller, C. 2002: Ou sont passés les catholiques? Une géographie des catholiques en France. 
Paris.
Beyer, P. (ed.) 2001: Religion im Prozess der Globalisierung (= Religion in der Gesellschaft, 19). Würzburg.
Bhardwaj, S.M., Rinschede, G. (eds.) 1988: Pilgrimage in World Religions (= Geographia Religionum, 4). 
Berlin.
Bhardwaj, S. M., Rinschede, G., Sievers, A. (eds.) 1994: Pilgrimage in the Old and New World (= Geographia 
Religionum, 8). Berlin.
Bilska-Wodecka, E. 2005: Poland: Post-Communist religious revival. In: Knippenberg (ed.).
Bjelland, M. D. 2002: Until justice and stewardship embrace: Or. How a geographer thinks about Brownfield 
sites. Christian Scholar’s Review 31, 393-411.
Boulard, F., Rémy, J. 1968: Pratiques religieuses et régions culturelles. Paris.
Bruce, S. 2002: God is dead. Secularization in the West. Oxford: Blackwell.
Büchner, H.-J. 2000: Die marokkanische Moschee in Dietzenbach im kommunalpolitischen Streit. Ein Beitrag 
zur geographischen Konfliktforschung. In: Escher, A. (ed.): Ausländer in Deutschland. Probleme einer tran-
skulturellen Gesellschaft aus geographischer Sicht (= Mainzer Kontaktstudium Geographie, 6), 53-67.
Büttner, M. 1985: Zur Geschichte und Systematik der Religionsgeographie. In: Büttner, M. u.a. (eds.): Grund-
fragen der Religionsgeographie (= Geographia Religionum, 1), Berlin, 13-121.
Casanova, J. 1994: Public religions in the modern world. Chicago.
Chivallon, Ch. 2001 : Religion as space for the expression of Caribbean identity in the United Kingdom. Envi-
ronment and Planning D: Society and Space 19, 461 – 483.
Claval, P. 1992: Le thème de la religion dans les études géographiques. Géographie et Cultures 2, 85-110.
Cox, H. G. 1965: The secular city. Secularization and urbanization in theological perspective. New York. 
Cox, H. G. 1995: Fire from heaven: The rise of Pentecostal spirituality and the reshaping of religion in the 
twenty-first century. Reading, Mass.
Curry, J. (ed.) 2002: Geography in Christian perspective. Christian Scholar’s Review, 31 (4), 353-447.
Cyranka, D., Obst, H. (eds.) 2001: „... mitten in der Stadt“. Halle zwischen Säkularisierung und religiöser 
Vielfalt. Halle/Saale.
Dangschat, J.S. 1994: Lebensstile in der Stadt. Raumbezug und konkreter Ort von Lebensstilen und Lebens-
stilisierungen. In: Dangschat, J.S., Blasius, J. (eds.): Lebensstile in den Städten. Konzepte und Methoden, 
Opladen, 335-354.
19
Reinhard Henkel – Geography of Religion – Rediscovering a Subdiscipline
Daniels, P., Bradshaw, M, Shaw, D., Sidaway, J. (eds.) 2001: Human geography. Issues for the 21st century. 
Harlow.
Davidson, J.W., Hecht, A., Whitney, H.A. 1990: The pilgrimage to Graceland. In: Rinschede/Bhardwaj (eds.), 
229-252.
Davie, G. 1994: Religion in Britain since 1945: Believing without belonging. Oxford.
de Blij, H.J., Murphy, A.B. 1999: Human geography. Chichester.
Denz, H. 2000: Postmodernisierung von Religion in Deutschland - Ost-West-Vergleich im europäischen Kon-
text. In: Pollack, D., Pickel, G. (eds.): Religiöser und kirchlicher Wandel in Ostdeutschland 1989-1999, 
Opladen, 70-86.
Dogan, M. 1995: The decline of religious beliefs in Western Europe. International Social Science Journal 145, 
405-418.
Dory, D. (ed.) 1993 : La géographie des religions - contexte et perspectives. Social Compass 40 (2), 147- 300.
Dunn, K. M. 2001: Representations of Islam in the politics of Mosque development in Sydney. Tijdschrift voor 
Economische en Sociale Geografie 92, 291-308.
Dwyer, C. 1999: Contradictions of community: questions of identity for young British Muslim women. Envi-
ronment and Planning A 31, 53-68.
Fickeler, P. 1962: Fundamental questions in the geography of religions. In: Mikesell, M.W., Wagner, P.L. (eds.): 
Readings in cultural geography, Chicago, 94-117 (German original: Grundfragen der Religionsgeographie, 
Erdkunde 1, 1947, 121-144).
Finke, R., Stark, R. 1992: The churching of America. Winners and losers in our religious economy. New Brun-
swick, N.J.
Gebhardt, H., Reuber, P., Wolkersdorfer, G. (eds.) 2003: Kulturgeographie. Aktuelle Ansätze und Entwicklungen. 
Heidelberg: Spektrum Akademischer Verlag.
Geipel, R. 1996: Evangelische in Bayern - ein Indikator für sozialräumliche Prozesse. Zeitschrift. f. Bayerische 
Kirchengeschichte 65, 105-141.
GEOGRAPHIA RELIGIONUM. Interdisziplinäre Schriftenreihe zur Religionsgeographie, edited by R. Henkel, 
K. Hoheisel, U. Köpf und G. Rinschede, vols. 1 - 10, 1985 - 1995, Berlin.
Gormsen, E., Hassel, H.-G. 1996: Pilgerreisen als Objekt geographischer Forschung. Das Beispiel Medjugorje 
in Jugoslawien. In: Rinschede/Vossen (eds.), 143-154.
Graham, B.J. 1994: No place of the mind: Contested Protestant representations of Ulster. Ecumene 1, 257-
281.
Graham, B.J. 1998: Contested images of place among Protestants in Northern Ireland. Political Geography 17, 
129-144.
Graham, B.J., Murray, M. 1997: The spiritual and the profane: the pilgrimage to Santiago de Compostela. 
Ecumene 4, 389-409.
Grünberg, W., Slabaugh, D.L., Meister-Karanikas, R. 1995: Lexikon der Hamburger Religionsgemeinschaften. 
Religionsvielfalt in der Stadt von A bis Z. 2nd ed., Hamburg.
Hahn, H. 1958: Konfession und Sozialstruktur. Vergleichende Analyse auf geographischer Grundlage. Erdkunde 
12, 241-253.
Harvey, D. 1979: Monument and myth. Annals of the Association of American Geographers 69, 362-381.
Havliček, T. 2005: Czechia: secularization of the religious landscape. In: Knippenberg, H. (ed.).
Henkel, R. 1986: Die Verbreitung der Religionen und Konfessionen in Afrika südlich der Sahara und ihr Zusam-
menhang mit dem Entwicklungsstand der Staaten. In: Büttner, M. et al. (eds.): Religion und Siedlungsraum 
(= Geographia Religionum, Band 2), Berlin, 225-243.
20
Hrvatski geografski glasnik 67/1 (2005.)
Henkel, R. 1988: Zur räumlichen Konfessionsverteilung und zu den regionalen Unterschieden der Kirchlichkeit 
in der Bundesrepublik Deutschland. In: Kreisel, W. (ed.): Geisteshaltung und Umwelt (= Abhandl. z. Gesc-
hichte der Geowissenschaften und Religion/Umwelt-Forschung, Band 1), Aachen, 285–306.
Henkel, R. 1989: Christian Missions in Africa. A social geographical study of the impact of their activities in 
Zambia (= Geographica Religionum, Band 3), Berlin.
Henkel, R. 1998: Der Arbeitskreis Religionsgeographie in der Deutschen Gesellschaft für Geographie - Bilanz 
1983 bis 1998. In: Karrasch, H. (ed.): Geographie - Tradition und Fortschritt (= HGG-Journal, Heidelberger 
Geographische Gesellschaft, 12), 269–272.
Henkel, R. 2000: Religions- oder Kirchengeographie - Anmerkungen zu einem bisher wenig beachteten Fach. 
Zeitschrift für Theologie und Gemeinde 5, 161-176. 
Henkel, R. 2001a: Atlas der Kirchen und der anderen Religionsgemeinschaften in Deutschland – eine Religi-
onsgeographie. Stuttgart.
Henkel, R. 2001b: Geography of Religion. In: Encyclopedia of Christianity, Vol. 2 (eds. Geoffrey W. Bromiley 
et al.) Grand Rapids, Michigan: Eerdmans, 2001, 385-386.
Henkel, R. 2002: Religionsgemeinschaften als Institutionen der Binnenintegration. Das Beispiel russlanddeutsc-
her Aussiedler in Rheinhessen. In: Heller, H. (ed.): Neue Heimat Deutschland. Aspekte der Zuwanderung, 
Akkulturation und emotionalen Bindung (= Erlanger Forschungen, Reihe A, Band 95), 107 - 123.
Henkel, R. 2004: Lebensstile und religiöse Gemeinschaften in deutschen Städten –religionsgeographische Un-
tersuchungen am Beispiel von Hamburg, Heidelberg und Halle/Saale. In: Lybæk, L., Raiser, K., Schardien, 
S. (eds.): Gemeinschaft der Kirchen und gesellschaftliche Verantwortung. Die Würde des Anderen und das 
Recht anders zu denken. Festschrift für Erich Geldbach (= Ökumenische Studien/Ecumenical Studies, 30), 
Münster, 454-464.
Hervieu-Léger, D. 1993: La religion pour mémoire. Paris: Éd. du Cerf.
Hervieu-Léger, D. 2002: Space and religion: a new approach to religious spatiality in modernity. International 
Journal of Urban and Regional Research 26, 99-105.
Hock, K. 2002: Einführung in die Religionswissenschaft. Darmstadt.
Höllinger, F. 1996: Volksreligion und Herrschaftskirche. Die Wurzeln religiösen Verhaltens in westlichen 
Gesellschaften. Opladen.
Iannaccone, L.R., Finke, R., Stark, R. 1997: Deregulating religion: the economics of church and state. Economic 
Enquiry 35, 350-364.
Ipatiov, F. 2004: Localisation spatiale de communautés orthodoxes de rite ancient de Romanie. Studia Univer-
sitatis Babeş-Bolyai, Cluj-Napoca, 29 (2), 89-96.
Iveković, I. 2002: Nationalism and the political use and abuse of religion: The politicization of Orthodoxy, 
Catholicism and Islam in Yugoslav successor states. Social Compass 49 (4), 523 – 536.
Jordan, T.G., Domosh, M., Rowntree, L. 1997: The human mosaic. A thematic introduction to cultural geogra-
phy. Harlow.
Jurkovich, L.M., Gesler, W.M. 1997: Medjugorje: Finding peace at the heart of conflict. Geographical Review 
87, 447-467.
Kehrer, G. 1998: Definitionen der Religion. In: Cancik, H., Gladigow, B., Kohl, K.-H. (eds.): Handbuch religi-
onswissenschaftlicher Grundbegriffe, Band 4, Stuttgart, 418-425.
Kippenberg, H.G., von Stuckrad, K. 2003: Einführung in die Religionswissenschaft. München.
Knippenberg, H. 1992: De Religieuze Kaart van Nederland. Omvang en geografische spreiding van de godsdi-
enstige gezindten vanaf de Reformatie tot heden. Assen/Maastricht.
Knippenberg, H. 1998: Secularization in the Netherlands in its historical and geographical dimensions. Geo-
Journal 45, 209-220.
21
Reinhard Henkel – Geography of Religion – Rediscovering a Subdiscipline
Knippenberg, H. (ed.) 2005: The changing religious landscape of Europe. Amsterdam: Het Spinnhuis.
Knott, K. 1998: Issues in the study of religions and locality. Method and Theory in the Study of Religions 10, 
279-290.
Knott, K. 2000: Community and locality in the study of religions. In: Jensen, T., Rothstein, M. (eds.): Secular 
theories on religion. Current perspectives, Copenhagen, 87-105.
Kocsis, K. 1997: Changing religious pattern in the Carpatho-Pannonian area. Geographica Pannonica (Dept. of 
Geography, University of Novi Sad), 1, 13-17.
Kong, L. 1990: Geography and religion: trends and prospects. Progress in Human Geography 14, 355-371.
Kong, L. 1993a: Negotiating conceptions of ‘sacred space’: a case study of religious buildings in Singapore. 
Transaction of the Institute of British Geographers 18, 342-358.
Kong, L. 1993b: Ideological hegemony and the political symbolism of religious buildings in Singapore. Envi-
ronment and Planning D: Society and Space 11, 23-45.
Kong, L. 1996: The Commercial Face of God: Exploring the nexus between the Religious and the Material. In: 
Rinschede/Vossen (eds.), 123-141.
Kong, L. 2001a: Mapping ‘new’ geographies of religion. Progress in Human Geography 25, 211-33.
Kong, L. 2001b: Religion and technology: refiguring place, space, identity and community. Area 33, 404-413.
Kong, L. 2002: In search of permanent homes: Singapore’s house churches and the politics of space. Urban 
Studies 39, 1573-1586.
Kotin, I.Y. & Krindatch, A.D. 2005: Russia: Post-Communist dynamics in a multi-religious landscape. In: 
Knippenberg, H. (ed.).
Krindatch, A.D. 1996: Geography of religions in Russia. Glenmary Research Center, Decatur, Ga.
Krindatch, A.D. 2003: Religion in Postsoviet Ukraine as a factor in regional, ethno-cultural and political diversity. 
Religion, State & Society 31, 37-73.
Krindatch, A.D. 2005: Ukraine: the re-awakening of Greek-Catholicism, Orthodox cleavages, and the rise of 
Islam. In: Knippenberg (ed.).
Kruse, J., Lerner, M. 2000: Jüdische Emigration aus der ehemaligen Sowjetunion nach Deutschland. Aspekte 
eines neuen Migrationssystems (= Praxis Kultur- und Sozialgeographie 22; Univ. Potsdam).
Kruse, R. J. 2003: Imagining Strawberry Fields as a place of pilgrimage. Area 35, 154-162.
Le Bras, G. 1955: Etudes de sociologie religieuse. Paris.
Ley, D. 1998: Postmodern epistemologies: Are we stuck with our relatives? In: Aay/Griffioen (eds.), 19-36.
Ley, D., Martin, R.B. 1993: Gentrification as secularization: the status of religious belief in the post-industrial 
city. Social Compass 40, 217-232.
Livingstone, D. N. 1994: Science and religion: foreword to the historical geography of an encounter. Journal of 
Historical Geography 20, 367-383.
Livingstone, D. N. 1998: Geography and the natural theology imperative. In: Aay/Griffioen (eds.), 1-17.
Livingstone, D. N. 2002: Ecology and environment. In: Ferngren, G. B. (ed.): Science and religion: A historical 
introduction, Baltimore/London, 345-355.
Livingstone, D. N. 2003: “Re-placing” Darwinism and Christianity. In: Lindberg, D. C., R. L. Numbers (eds.): 
When science and Christianity meet, Chicago, 183-202.
Livingstone, D. N., Keane, M.C., Boal, F.W. 1998: Space for religion: a Belfast case study. Political Geography 
17, 145-170.
Luckmann, Th. 1967: The invisible religion, New York.
22
Hrvatski geografski glasnik 67/1 (2005.)
Macdonald, F. 2002: Towards a spatial theory of worship: some observations from Presbyterian Scotland. Social 
and Cultural Geography 3, 61 – 80.
Martin, D. 1978: A general theory of secularization. Oxford.
Massey, D., Allen, J. (Hg.) 1984: Geography matters! Cambridge.
Matlovič, R. 2002: Geographical aspects of religious diversity in Slovakia at the beginning of the third millennium. In: 
Jackowski, A., Sołjan, I. (eds.) 2002: Sacred geography (= Peregrinus Cracoviensis, 13), Cracow, 35-53.
Mirković, D. 1996: Hodočašća Hrvata u Marijanska Svetišta Hrvatske. In: Hrvatsko Geografsko Društvo: Geo-
grafija u funkciji razvoja Hrvatske. Zbornik Radova, I. Hrvatski Geografski Kongres, Zagreb, 380-391.
Mitchell, D. 2000: Cultural geography. A critical introduction. Oxford.
Nagar, R. 1997: The making of Hindu communal organizations, places, and identities in postcolonial Dar es 
Salaam. Environment and Planning D: Society and Space 15, 707-730.
Naylor, S., Ryan, J.R. 2002: The mosque in the suburbs: negotiating religion and ethnicity in South London. 
Social and Cultural Geography 3, 39 – 59.
Nolan, M.L., Nolan, S. 1989: Christian Pilgrimage in Modern Western Europe. Chapel Hill, N.C. & London.
Numrich, P. D. 1997: Recent immigrant religions in a restructuring metropolis: New religious landscapes in 
Chicago. Journal of Cultural Geography 17, 55-76.
Očovský, Š. 1996: Änderungen der religiösen Struktur der Bevölkerung in der Slowakei im 20. Jahrhundert. 
In: Rinschede/Vossen (eds.), 21-42.
Pacione, M. 1990: The ecclesiastical community of interest as a response to urban poverty and deprivation. 
Transactions, Institute of British Geographers 15, 193-204.
Pacione, M. 1999: The relevance of religion for a relevant human geography. Scottish Geographical Journal 115, 117-131.
Palmer, C. 2002: Christianity, Englishness and the southern English countryside: A study of the work of 
H.J. Massingham. Social and Cultural Geography 3, 25 – 38.
Park, C. 1992: Caring for creation: A Christian way forward. London.
Park, C. 1994: Sacred Worlds. An introduction to Geography and Religion. London.
Peach, C. 1999: Social geography. Progress in Human Geography 23, 282-288.
Peach, C. 2000: The cultural landscape of south Asian religion in English cities. Paper presented at the conference 
“New landscapes of religion in the west”, Oxford, September 2000.
Peach, C. 2002: Social geography: new religions and ethnoburbs – contrasts with cultural geography. Progress 
in Human Geography 26, 252-260.
Péchoux, P.-Y. 1989 : Musulmans des Balkans. Annales de Géographie 98, 109-111.
Pejnović, D. 2004: Uzroci i posljedice iseljavanja stanovništva s područja Gospićko-senjske biskupije. In: Ho-
ško, F. E. (ed.): Prošlost obvezuje. Povijesni korijeni Gospićko-senjske biskupije (Zbornik Biskupa Mile 
Bogovića). Rijeka, 503-550.
PEREGRINUS CRACOVENSIS, Institute of Geography and Spatial Management, Jagiellonian University, 
Cracow.
Pollack, D. (Hg.) 1998: Religiöser Wandel in den postkommunistischen Ländern Ost- und Mitteleuropas. 
Würzburg.
Prorok, C.V. 2003: Transplanting pilgrimage traditions in the Americas. Geographical Review 93, 283-307.
Rademacher, S. und N. Grübel 2003: Religion in Berlin. Berlin: Weißensee-Verlag.
Raivo, P. J. 1997: The limits of tolerance: the Orthodox milieu as an element in the Finnish landscape. Journal 
of Historical Geography 23, 327-339. 
23
Reinhard Henkel – Geography of Religion – Rediscovering a Subdiscipline
Raivo, P. J. 2002: The peculiar touch of the East: reading the post-war landscapes of the Finnish Orthodox 
Church. Social and Cultural Geography 3, 12 - 24.
re.form Leipzig e.V. (ed.) 2003: Religionen in Leipzig. Leipzig: Leipziger Campusverlag.
Richard, Y. 1996: Géographie religieuse et géopolitique en Biélorussie du XVIe siecle à nos jours. Annales de 
Géographie 588, 141-163.
Rinschede, G. 1999: Religionsgeographie. Braunschweig.
Rinschede, G., Bhardwaj, S.M. (eds.) 1990: Pilgrimage in the United States (= Geographia Religionum, 5), 
Berlin.
Rinschede, G., Vossen, J. (eds.): Beiträge zur Religionsgeographie 1995 (= Geographia Religionum, 10), 
Berlin.
Rubenstein, J.M. 1999: An introduction to human geography. Harlow.
Ruttmann, H. 1995: Vielfalt der Religionen am Beispiel der Glaubensgemeinschaften im Landkreis Marburg-
Biedenkopf, Marburg. 
Sahr, W.-D. 2001: Between Metaphysica and Spectaculum. The transformations of the religious element in the 
city of Curitiba, Brazil. In: (CESLA, org.): El espacio en la cultura latinoamericana. Varsovia: CESLA, 
2001. v.7., 137 - 145. 
Schaffer, F., Thieme, K. 2001: Muslime in der Großstadt. Vorschläge zur kommunalen Integration am Beispiel 
von Augsburg. Mitteilungen der Geographischen Gesellschaft München 85, 227-256.
Scherz, F. 2004: Kirche im Wandel. Räumliche Strukturplanung zwischen Theologie und Geographie. Geogra-
phische Rundschau 56 (1), 58-62.
Schmitt, Th. 2003: Moscheen in Deutschland. Konflikte um ihre Errichtung und Nutzung ( = Forschungen zur 
deutschen Landeskunde, 252). Flensburg.
Schwind, M. 1975: Über die Aufgaben der Religionsgeographie. In: Schwind, M. (ed.): Religionsgeographie (= 
Wege der Forschung, 397), Darmstadt, 1-29.
Sidorov, D. 2000a: National monumentalization and the politics of scale: The resurrection of the Cathedral of 
Christ the Savior in Moscow. Annals of the Association of American Geographers 90, 548-572.
Sidorov, D. 2000b: Playing chess with churches: Russian Orthodoxy as Re(li)gion. Historical Geography 28, 
208-233.
Sidorov, D. 2003: Raum für Religion? Die neue alte Rolle der Russisch-Orthodoxen Kirche. Geographische 
Rundschau, 55, 58-65.
Slater, T.R. 2004: Encountering God: personal reflections on “geographer as pilgrim”. Area 36 (3), 245-253.
Sopher, D. E. 1981: Geography and religion. Progress in Human Geography 5, 510-524.
Stojmilov, A. 2000: Veroispovedna struktura na naseljenieto vo Republika Makedonija. Geografski Razgledi, 
Makedonsko Geografsko Društvo 35, 113-130 (in Cyrillic).
Stoll, D. 1990: Is Latin America turning Protestant? The Politics of Evangelical growth. Berkeley.
Stump, R. W. 1986: The geography of religion - introduction. Journal of Cultural Geography 7, 1-3.
Stump, R. W. 2000: Boundaries of faith: Geographical perspectives on religious fundamentalism. Lanham, 
Md.
Szkółka, A. 2000: Pilgrimages to Auschwitz. In: Jackowski, A., Sołjan, I. (eds.): Selected research problems in 
the geography of pilgrimage (= Peregrinus Cracoviensis, 10), Cracow, 219-244.
Tomka, M., Zulehner, P.M. 2000: Religion im gesellschaftlichen Kontext Ost(Mittel)Europas. Ostfildern.
Tuan, Y.F. 1976: Humanistic Geography. Annals of the Association of American Geographers 66, 266-276.
24
Hrvatski geografski glasnik 67/1 (2005.)
Turner, H. W. 1979: From temple to meeting house. The phenomenology and theology of places of worship
(= Religion and Society, 16). The Hague et al.
Valins, O. 2000: Institutionalised religion: sacred texts and Jewish spatial practice. Geoforum 31, 575 – 586.
Valins, O. 2003: Stubborn identities and the constitution of social-spatial boundaries: ultra-orthodox Jews living 
in contemporary Britain. Transactions of the Institute of British Geographers 28, 158-175.
Vertovec, S., Peach, C. (eds.) 1997: Islam in Europe: The Politics of Religion and Community. London & New 
York.
Vincent, P., Warf, B. 2002: Evurim: Talmudic places in a postmodern world. Transactions of the Institute of 
British Geographers 27, 30-51.
Vukonić, B. 1996: Tourism and Religion. Oxford: Pergamon.
Wallace, I. 1998: A Christian reading of the global economy. In: Aay/Griffioen (eds.), 37-48.
Wardenga, U., Wilczyński, W.J. 1998 (eds.): Religion, ideology and geographical thought. IGU and IUHPS 
Commission on the History of Geographical Thought (= WSP Kielce Studies in Geography, 3). Kielce, 
Poland.
Zelinsky, W. 1990: Nationalistic pilgrimages in the United States. In: Rinschede/Bhardwaj (eds.), 253-267.
Zelinsky, W. 2001: The uniqueness of the American religious landscape. Geographical Review 91, 565 – 58.
SAŽETAK
Geografija religije – ponovno otkrivanje
znanstvene subdisciline
Reinhard Henkel
Osim Bütnera (1985), geografi do sada nisu osmislili gotovo nijedan teorijski pristup fenomenu 
religije. Zato su upućeni na sociologiju religije i religijsku znanost. Prije rasprave o geografiji religije, 
članak daje pregled novijeg razvoja u oba spomenuta područja.
U sociologiji religije, sekularizacija je dugo vremena bila dominantno okvirno načelo za 
tumačenje razvoja religije. U međuvremenu dolaze do izražaja i drugi obrasci tumačenja, kao što 
su teza o individualizaciji i ekonomske teorije. To možemo zahvaliti činjenici što se posljednjih 
desetljeća u mnogim dijelovima svijeta značenje religije povećava, a ne smanjuje kako predviđa 
sekularizacija. Izgleda da se ovo posljednje odnosi na Europu, no čak i tu se primjećuje ponovno 
oživljavanje religije, osobito u istočnom dijelu kontinenta nakon pada Komunizma.
Religijska znanost je bila povijesna znanost, koja se nekad nazivala poviješću religije. Između 
ostalog, ona proučava međuzavisnost religije s jedne strane i krajolika/prostora/”geografskog okoliša” 
s druge strane, posebno u kontekstu svetih  mjesta i prostora. Zato ona od početka uključuje prostornu 
dimenziju. Međutim, u posljednje vrijeme, pitanja prostornosti i mjesta proučavaju se uključujući 
nove pristupe ponekad obuhvaćene nazivom “kulturni obrat” (“cultural turn”). 
Geografija religije donendavno se smatrala raznolikim i nepovezanim područjem. Posljednjih 
godina to se izmijenilo. Uočavaju se dva smjera istraživanja. Jedan se, uglavnom, bavi socijalno-
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geografskim problemima i metodama, dok je drugi pod utjecajem novog pristupa kulturne geogra-
fije. Oba bi češće trebala koristiti gore spomenute teorijske pristupe sociologije religije. Međutim, 
geografija religije ne smije izgubiti iz vidokruga svoj  glavni cilj: uvijek treba ukazivati na činjenicu 
da se svi religijski procesi odvijaju u prostoru i imaju prostornu dimenziju.
Kako će u budućnosti izgledati geografija religije za Europu? Postoje snažne indikacije da 
će doći do dvije glavne promjene u religijskom krajoliku s jakim utjecajem na geografska istraži-
vanja: prvo, odigrat će se “amerikanizacija” i ona će dovesti do velike raznolikosti (Henkel 2004). 
Geografija će biti uključena prvenstveno u promatranju različitih aspekata religije doseljenika i 
njezine međuzavisnosti s vjerskim životom koji se tradicionalno prakticira u regiji. Nova vjerska 
učenja i prakse mogu s jedne strane imati efekt obraćenja, ali u isto vrijeme ona sama su izložena 
procesu inkulturacije.
Nadalje, kroz proces ujedinjavanja Europe može se očekivati i europeizacija religijskog 
krajolika. Odnos crkava i ostalih religijskih organizacija s jedne strane i nacionalne države s druge 
u svakoj zemlji ima svoj vlastiti obrazac. Iako je namjera da pitanje religije ostane stvar svake 
pojedine države, vrlo je vjerovatno da će se u povezanoj Europskoj Uniji odnosi religija-država na 
izvjestan način ipak uskladiti. 
Za geografiju religije je od velike važnosti, možda od veće nego za druge geografske subdi-
scipline, da bude u bliskom dodiru sa srodnim disciplinama te da uključuje njihove nalaze, posebno 
one religijske znanosti i sociologije religije. Odbijanje interdisciplinarne suradnje danas je nepri-
mjerenije nego ikada prije. 
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